








Wild Buffalo in the Highlands of Northern Luzon, Philippines:
Hunting, Sacrificing, Depicting in Oral Epics
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A buffalo about to be sacrificed in the Kolot (haircut) prestige ritual
performed for a high-ranking boy in Ifugao, Philippines.

Photo by Maria V. Stanyukovich, 2013.

JKeprBennsiit 6yitBon. «KomoT», mpecTIDKHBLIL 00psf, epexofa
JyIs1 MaJIb4YMKa BBICOKOTO paHra, npos. Vyrao, OuinImmHsL.
®oto M.B. Cranmokosuy, 2013.

The role of a buffalo in the culture of Southeast Asia cannot be
overstated. Buffalo sacrifice is considered to be one of the main
cultural traits of the whole area, insular and continental. The
attention of anthropologists is concentrated on domesticated
buftaloes; wild species, like Bubalus mindorensis, the Philippine
endangered species from the island of Mindoro, mostly went
unnoticed. The recent existence of a wild buffalo in the highlands
of Northern Philippines is largely unknown to present-day
researchers, including zoologists and archaeologists, although that
animal, now extinct, played an important role in hunting, sacrificial
practices, mythology and oral epics of the peoples of Cordillera.
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The paper presents data on wild buffalo hunting and sacrificial
practices derived from published sources of the early 20th c. and
the author’s field interviews with hunters and ritual specialists.
Contrary to the popular idea that only domesticated animals should
be sacrificed, wild buffaloes were considered the most desirable
sacrificial object in the ritual practices of the Ifugao and Bontoc.
Old hunters still remember the techniques of buffalo hunting and
define the forest areas where that wild species lasted the longest.
The role prescribed to the animal in hudhud epics is also analysed.
The universally recognised ferocity of buffaloes is doubled and
tripled in the wild species; the dangers that they present to the
hunter makes tauromachic episodes especially dramatic. More so,
because in the hudhud text it is a female warrior who Kkills the
duwog (wild buftalo), or rather she kills multiple duwogs and sends
their heads to the putative offender of her brother who later appears
to become her fiancée.

Keywords: wild buffalo, hunting, sacrifice, oral epics, Northern
Philippines.

Juxue 6yitBonsl B ropax CesepHoro J/Iycona, @uannmnmHsr:
0X0Ta, )KePTBONPUHOLIEHN, POIb B 3NMMYECKIX CKa3aHMIAX

Mapus Bnaoumuposra Cmanokosu4

Myseit antpononoruu u stHorpadun nmennu Ilerpa Bennxoro
(Kyucrxamepa) PAH, Caukr-Iletep6ypr, Poccus,
mstan@kunstkamera.ru

Ponb 6yiiBona B Kynsrype FOro-BocrouHoit A3uu nepeolieHuTb
HEBO3MOYKHO; YKEPTBOIIPUHOIIEHVe OYIIBOIa CYNTACTCS OJHOI 13
Ba)KHEIIINX KY/IbTYPHBIX YepT, 00beAVHAOLINX BECh PETMOH, €T0
OCTPOBHYIO ¥ KOHTMHEHTA/IbHYIO YacTH. DTV OflOMalllHEHHbIE BI/Ibl
U HaXOJATCA B I10JIe 3p€HMA aHTPOIIOJIOTOB, B OT/IMYME OT Kpac-
HOKHIDKHBIX AVMKMX BUJOB, TAKMX KaK (QVIMIIIVHCKWUII TaMapay,
Bubalus mindorensis, gukuit 6yitBon ¢ octpoBa Munzgopo. Uro
KacaeTcsi auKoro OyiiBona CeBepHoro JIycoHa, HbIHe BBIMEPLIETO
—0 €ro CyllecTBOBaHMUM He 3HAIOT JlakKe 300710TH 1 apxeosoru. Tem
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He MeHee 9TOT VKT BUJ, CYILLeCTBOBAJI elile CTO JIeT Ha3all, O 4eM
COXPaHW/IVCh JOCTOBEPHBIE CBIUAETEIbCTBA AHTPOIIO/IONOB HavasIa
20 Beka, 11 UTpajl 3SHAYUTEIBHYIO POJIb B OXOTHIYBIX /I PUTYaIbHBIX
IpakTuKax, mudonorny u snmke xuteneit Kopauasepsr. B mo-
K/Ia/ie IPOAHA/IM3MPOBAHbI JAaHHBIE PAHHIX MCTOYHIKOB I MHTEP-
BBIO, B3SIThIE ABTOPOM Y OXOTHVKOB JI PUTYa/IbHBIX CIIELIVAIIICTOB.
Bompexn obuieMy IpefCcTaBIeHNIO O TOM, YTO >KEPTBOBATHCS
JIO/DKHBI JOMAIIIHYIE XMBOTHBIE, VKWL OYIIBOM CUNMTANICS Hanboree
Ke/laeMoil >KepTBOIL B Ky/IbType 1pyrao u 60HTOKOB. OXOTHUKM
elile IIOMHST TEXHVMKJ OXOTHI Ha AMKOro OyilBO/IA ¥ JIECHBIE Mac-
CHUBBI, IJie €r0 [OT0/IOBbE COXPAHSIOCH [JOJIBIIE BCETO.

B smmueckux ckasaHMAX MPyrao Ha JUKUX OYITBOTIOB OOBIYHO
OXOTUTCS [IeBYLIKa-00raThIPKa, YTO fje/IaeT MM30Mbl TABPOMAXII
ocobenHO BrieyaT/souMu. CanuTaeTCsI, 9TO AUKIe OYIIBOIBI elrje
CBMpeIlee ¥ ONacHee JOMAUIHMX. [eponHs XMBET Ha JIECHCTOM
XO/IMe, OXOTUTCS Ha AMKUX OyIIBOIOB M IIOCBUIAET MX TOTIOBBI KaK
BBI30B repoi0 (KOTOPOro CYMTaeT OOMAYMKOM CBoero Gpara), 3a
KOTOPOTO BIIOCTIEACTBIM BBIXOAUT 3aMYK.

Kniouesvie cnosa: nyiknit OyitBor, ceep PVIINIIINH, XePTBOIPU-
HOIIIeHMe, 3TI0C, 0XOTa.
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The Role of Animals in the Rites of the Medieval Population
of the Gochevo Complex

Gennady Yu. Starodubtsev

Kursk State Regional Museum of Archeology, Kursk, Russia,
arch1962@mail.ru
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The presentation is devoted to the discovery of a ritual pagan
sacrificial structure with traces of the rite of human sacrifice, dating
from the late X — early XI centuries., discovered during the research
of the Royal Palace settlement (Gochevsky Archaeological complex,
Kursk region). In the neck area and under the bones of the victim’s
skull, a necklace was found, which included beads made of blue
and yellow, ocular glass and agate beads, a round two-part bronze
pendant, a bronze unclosed ring, fish vertebrae, bone amulets made
of the bones and fangs of a fox and a red deer. Of great interest is
the set of bone amulets included in the necklace, the number of

which suggests the ritual purpose of the necklace itself.

Keywords: Royal Palace; Gochevo; burial; paganism.
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Ponb >XKMBOTHBIX B o6p;max CPEAHEBEKOBOI'O HACEIEHN A
ToueBcKOro KoMIekca

Tennaouii Opvesuu Cmapooy6ues

Kypcknit rocynapcTBeHHBI 00/1acTHOI My3elt apxeonoruy, Kypck,
Poccns, arch1962@mail.ru

Topopuie Iapckuit Isoper (ToueBckmit apxeonornveckuia
KoMIIeKke, Kypckas o6rmacTp) mpepcraBisio co60il MOIIHBIN
yKkpennénnplii myHKT 2 non. XIV — 1 mon. XV BB. Ha p. IIcén. Ha
€To IIOIIaJiKe OTCYTCTBYIOT KY/IbTYpHbBIE HAIlTaCTOBAHMS paHee
2 mon. XIV B. OnHako B X0fie MCCIeNOBaHNil B I0>)KHOM YacTy I/I0-
IAIKY LUTa/ieNyt OOHAPYKEHO PUTYaTbHOE A3bIYeCKOe KePTBEH-
Hoe coopyxeHue (saMa 101) co cregamm oOpsifia YeIOBEYECKOTO
JKePTBOIIPMHOILIEHNA, faTupyeMoe KoH. X — Had. XI BB.

JKeptBa (meBouKa B Bo3pacte 4 — 4,5 51eT) nexkana B CKOpUeH-
HOM IIOJIOXKEHUY Ha JIeBOM OOKY ro/IoBOJ Ha ceBep. Uepemn pas-
JaBJIeH, 7eBas pyKa BBITSAHYTA K COTHYTOMY KOJIEHY JIeBOII HOTH,
IIpaBas pyKa COTHYTa B JIOKTE ¥ HAIIpaB/IeHa K IOACHUIE, II03BO-
HOYHIK M30THYT. KycTy pyk u croma neBoil Horu He COXpaHWINCh.

Y 3amsacThs neBoi pyku Obl1 0OHapy>keH OPOH30BBIN Kpe-
CTOIPOpe3HOIT OyOeHUNK TPylIeBUAHON (POPMBI, HVDKHAS 4acTh
KOTOpPOTO OpHaMEHTMPOBAHA NPOJOIbHBIMI 1 IIOIEPEYHBIMMI
IojiocaMm. Y JIeBOTO IUIeYa Ha KOCTM PYKM HalifieHa IIOJIOBMHKA
OKPYIJION JBYCOCTaBHON OpOH30BOII HoiBecKu. B obmactu men
U TIOJ], KOCTAMM 4epera XepTBbI 0OHAPY>KeHO OXKepesibe, B COCTaB
KOTOPOTO BXOZAM/IN OYChI U3 CUHETO 1 XKe/ITOro bycepa, Ir/1a3yaTble
CTEK/ISIHHBIE U araToBasi OYCHMHBI, KpyI/Ias AByCOCTaBHasA OPOH30-
Bas IO/jBeCKa, OPOH30BOE HECOMKHYTOE KOJIEYKO, PbIObY ITO3BOH-
KM, KOCTSIHBIE aMYJ/IETBI 13 KOCTeJ! U KJIBIKOB JIMCULIBI U 671aropoy-
HOTO OJIeHS, a TaK)Ke OGPOH30BOe HECOMKHYTOe KOJIeYKO, Ha
KOTOPOM COXPaHMIOCh HECKO/IBKO BOJIOCKOB YMepIIell.

Bonbuioit nHTEpec mpefcTaBseT co00i BXOASAMINIL B COCTAB
OXKepenbsi HabOop KOCTSHBIX aMy/IeTOB, KOTMYECTBO KOTOPBIX 3a-
CTaB/IsgeT IpefIoaraTh pUTyaabHOe Ha3HAYEHNE Y CaMOIo OXKe-
penbsi. KIbIK MUCHIbI OTHOCUTCSA K YMCTY CPaBHUTENbHO HEYaCTO
BCTpeYaeMbIX aMy/eToB. B mosgHeM pycckom onbkiope nuca
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BBICTYIIAeT KaK «KEHCKMI OpavyHbIil CUMBOJI WV KaK OJIMLIETBO-
peHre XUTPOCTI», a € YacTH Tejla MCIIONb30BAINCh B /Te4eOHOI
Maruu. B aToil cBA3YM MIOOOIBITHBIM IIPEHCTABIACTCSA COYeTaHMe
B COCTaBe OJJHOTO OKepPeJIbsl JAHHBIX IOJIBECOK C KJIBIKOM 671aro-
POJHOTO O7IeHs U «Oycamy» 13 ppIObYUX ITO3BOHKOB. OOHapy)XeHMme
IIO3BOHKOB B COCTaBe OXKEpeJbA MO3BONAET TaK)Ke YTOYHUTD MH-
TepIIpeTannio NoJoOHBIX HAXO/[OK, BCTPEYABIINXCA paHee Ha II0-
CeJIEHMAX JAaHHOIO Iepropa.

Kniouesvie cnosa: Lapckuit [Isoper, Touyeso, norpe6eHMe, A3bIvUe-
CTBO.
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The Problem of Wolf Attacks in Modern Reindeer Husbandry
of the Northern Selkups

Olga B. Stepanova

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
stepanova67@mail.ru

Wolves that suddenly appeared on the Upper Taz above the
village. Ratta and in the area of the river Bolshaya Shirta in 2018-
2021 and which caused a surge of anxiety and fear among the
majority of the Upper Taz population, turned out to be a well-
forgotten old scourge for the region. They already terrorized local
reindeer herders in the late 1970s and 1980s. After that, the wolves
disappeared for a long time, but not from all over the territory of
the region. Wolf lairs have been preserved on the river Pokolka —
70 km from the mouth and higher, including part of the territory
of the Verkhne-Tazovsky State Reserve. For a long time, the wolves
did not go beyond the boundaries of this localization, they behaved
relatively quietly, not making a commotion, which is why most of
the inhabitants of the area did not notice them.

The first response of the reindeer herders who suffered from
the wolves was to move them with the herd to another place. When
this measure did not help, and the wolves began to crush the deer
in the heart of the region, the reindeer herders, hastily collecting
a “data bank” on wolf habits, switched to comprehensive protection.
Summer corrals were repaired, reinforced and “decorated” with red
flags, in winter the practice of tying all herds of reindeer to trees
became widespread, camps were no longer left unattended, and
SO on.

The problem of wolves, which is new for the Verkhnetazov
reindeer breeders, was a consequence of a change in migration
routes and a sharp increase in the number of wild reindeer in the
area. In the foreseeable past, no wild reindeer migrated through
the northern Selkup area, which is why there were very few wild
reindeer here. Wild reindeer led the wolves and became their
unwitting allies in attacking domesticated reindeer. The scheme for
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killing domesticated deer is as follows: savages take domesticated
deer with them into the forest, where they, having lost their human
protection, become victims of wolves. When wolves attack, savages
manage to escape, and domestic deer die, since their protective
instincts are poorly developed.

But “helping” the wolves is not the main harm that wild reindeer
inflict on Selkup reindeer herding: domestic reindeer, bitten by
wolves, are incomparably less than those who left their native camp,
joined the savages and remained forever in the forest. Therefore,
the main enemy, the main threat to the Selkup reindeer husbandry,
is not the wolf at all, but the wild reindeer.

Keywords: wolf, reindeer, Selkups.

ITpo6nema HanageHNiT BOTKOB B COBPEMEHHOM OJ/IEHEBOJICTBE
CCBCPHI)IX Ce}IbKYHOB

Onvea bopucosna Cmenarosa

Myseit antpononoruu u sTHorpadun nmennu Ilerpa Bennxoro
(Kyuctxamepa) PAH, Cankr-Iletep6ypr, Poccus, stepanova67@mail.ru

Bornku, BHe3anHo nosBuBIIMecs Ha Bepxaem Tasy Breimte c. Par-
Ta 1 B paitoHe p. bonpuas [lyupTa u BeI3BaBIIMe y OOIBIINHCTBA
BEPXHETA30BCKOI'0 HAaCe/IEHN s BCIUIECK TPEBOTU U CTPaX, OKa3a/IlCh
IS pajioHa XOpOILIO 3a0bITON CTapoit HanacTbio. OHM Y)Ke Teppo-
pU3MPOBaIN MECTHBIX ONIEHEBOJOB B KOoHIEe 1970-x — 1980-x rT.
ITocrne aToro BOJIKM HAOJITO MCYE3/IN, HO HE CO BCell C TePPUTOPUN
paitoHa. Bomuby orosa coxpanunuch Ha p. IIokonbke — B 70 kM
OT YCTbA U BbIllE, BK/II0Yas 4acTh TeppuTopun Bepxne-TazoBcko-
IO TOCY[ApCTBEHHOIO 3alI0BEHMKA. 33 TPaHMIIbI 3TOJ JIOKa/IN3a-
VM BOJIKU JOJITO HE BBIXOAVIN, Be/U Ce6s OTHOCUTENbHO THUXO,
He yCTpayBas IepeIosoXoB, OTYero OO/blIas 4acTb >KUTeNeil
pailoHa VX He 3aMedasia.

ITepBBIM OTBETOM IOCTPAJABLINX OT BOJIKOB OJIEHEBOZIOB OB
UX Ilepees] co CTafioM B ipyroe Mecro. Korja ata Mepa He iomor-
JIa, ¥ BOJIKM CTa/IM JJABUTb OJIEHEN B CepAlie palioHa, OJIeHEBOJbI,
CIIeIIHO coOmpast «6aHK TaHHBIX» O BOTYBMX ITOBA/KAX, IEePeIIN
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K KOMIIJIEKCHON 3amuTe. boImym oTpeMOHTHPOBAHDI, YCU/IEHbI
U «yKpallleHbl» KpaCHBIMM (PIa>KKaMM JIeTHME KOPai, B 3UMHUIA
IIEPUOJ, PACIPOCTPAHM/IACH IIPAKTUKA IIPUBA3BIBAHNA K EPEBbAM
BCeX OJIeHell CTafia, CTOMOMIA epecTanu OCTaB/ATh 6e3 mpu-
CMOTpa U T.JI.

HoBas /11 BepXHETa30BCKMX OJICHEBOJIOB IIpoOJieMa BOJIKOB
CTaja CIefCTBUEM M3MEHEHNA MUTPALIVIOHHBIX MapIIPYTOB U pe3-
KOTO YBEJIMYEHMs B pajloHe YMCIEHHOCTY JUKOro oneHA. B o6o-
3PMMOM IIPOIIJIOM MUTPALIMM JUKOTO OJIEHA 4epe3 palioH Ipo-
JKMBAaHUsA CEBEPHBIX CE/IBKYIIOB HE IPOXOAMIN, OTYErO AMKUX
OJIeHelt 37iech ObIIO COBCeM HeMHOro. JlMKue o/leHu IpuBen 3a
€000 BOJIKOB 1 CTA/I/ XX HEBO/IbHBIMY COIO3HVMKAMM B HAIIaIeHUN
Ha JIOMaIIHuX oneHelr. Cxema yOMeHMs JOMAILIHUX O/IEHENl BbI-
DIAGNAT CIeRYOIM 00pa3oM: IMKapy YBOAAT JOMAIIHNX OJIeHel
¢ coboil B J1€C, Te Te, INIINUBIINCH Y€I0BEYEeCKOI 3alUThI, CTAHO-
BATCA KEPTBOJ BONKOB. [Ipy HanafleHny BONIKOB JUIKapsIM yHaeT-
cs ybexxarb, a JOMAIlHUe OJIeHM TMOHYT, IIOCKOJIbKY 3all[UTHbIE
VHCTVHKTBI Y HUX Pa3BUTHI C/1abo.

Ho «momob» BOJNIKaM He ITIaBHBIV BpeJ], KOTOPbII HAHOCAT
JVIKVE OJIEHU CENIbKYIICKOMY OJIEHEBOACTBY: JIOMAIIHNUX OJIEHE],
3aTpBI3EHHBIX BOJIKAMM, HECPABHEHHO MEHBIIE, Ye€M Te€X, KTO I10-
KUHYJI POffHOE CTOVONIe, IPUCOEANHIICA K AUKAPAM 1 HaBCerza
ocrancs B necy. [IoaToMy ri1aBHbIM Bparom, I71aBHOM yTpoO30it
CENIbKYIICKOTO OJIEHEBOJCTBA ABMAETCSA BOBCE HE BONK, a JUKNI
OJIEHD.

Kniouesovie cnosa: BOJIK, CeBeprIﬁ OJIEHDb, CEJIbKYIIbI.
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Man and Animals in the Traditional Religious Worldview
of the Bashkirs: Paradoxes of Relationships
Margarita N. Suleymanova

Department of History of the Republic of Bashkortostan,
Archaeology and Ethnology of the Bashkir State University, Ufa, Russia,
suleymanie@mail.ru

Departure with falcons for hunting, Bala-kataitsy, photo by S.I. Rudenko
(from the book of S.I. Rudenko. Bashkirs. Historical and ethnographic
essays/ printed by edition: Rudenko S.I. Bashkirs. Historical and
ethnographic essays. M-L1955. With changes and additions. Ufa:
“Kitap”, 2006. P. 79).

Belesy ¢ cokonmamu Ha oxoty, bama-kararinel, ¢poto C.J1. Pynenko

(n3 kuuru C.J. Pygenko Baurkupst. Vicropuko-stHorpagmdeckie
oyepky/meyaraercs o usganuio: Pygenxo C.J. bamkuper.
Vcropuko-atHorpadmdeckne odepku. M-JI., 1955. C n3meHeHUsIMNI

u pononHennsamu. Yoa: «Kuram», 2006. C. 79).

The report will consider the traditional ideas of the Bashkirs,
in which you can find many paradoxical phenomena associated
with the relationship between man and animals. Perhaps, the
ethnonym «Bashkir» itself is already unique, according to one of
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the most popular versions, meaning «the main wolf» (Turkic
bash — main and kurt — wolf, hence — the main wolf). A similar
relationship was noted with other animals — horse, bear, birds
(swan). Genealogical legends tell about the origin of many ancient
Bashkir tribes and clans from these animals. This phenomenon in
the scientific literature was called totemism, perhaps this was
characteristic of the distant ancestors of the Bashkirs. Many ritual
festivals, magical techniques, ritual actions and beliefs are associated
with animals, some of which have survived to this day in a specific
form. Some of them, for example, archaic ritual festivals such as
«karga butkahi/tuyi» (crow / rook porridge / wedding), «kakuk
saye» (cuckoo tea), are now actively being revived and popularized.
The deep meaning of these ancient rituals, as well as the attitude
towards animals, has long been lost, is not recognised, and is
perceived as a fruit of religious fantasy or magic. But is it really so?
Is it that simple? Or maybe these are manifestations of a higher
degree of conscious attitude to the world around us, which have
come down to us in the form of fairytales, legends, beliefs, and
rituals? An approach in which beliefs and rituals are perceived as
ignorance is, rather, an absolute misunderstanding and isolation
from Nature. Distant ancestors, «ignorant» from the point of view
of modern man, but they treated animals so carefully that they
considered it, for example, obligatory to carry out a ritual after the
hunt, during which they apologized to the spirit of the animal,
perceiving it as an equal, with understanding and feelings. And it
is impossible to imagine such an attitude on the part of modern
hunters, exterminating wild animals in pursuit of their own passion
and greed. The attitude towards animals, reflected in the traditional
worldview, including the Bashkirs, certainly contains invaluable
information, possibly being the key, for example, to restoring
balance and harmony between human life and the environment.

Keywords: Bashkirs, traditional religious beliefs, animals.
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YemoBek U ;KMBOTHbBIE B TpagUIVIOHHOM PpE€INUTNO3HOM
MUPOBO33pEHNN 6a1111<1/[p: mapamoKChl B3alIMOOTHOIIEHU

Mapeapuma Hyzmanosena Cyneiimanosa

Bamkupckuil rocygapcTBeHHBI YHUBEPCUTET, Yda, Pecrrybnuka
Bamkoprocran, Poccus, suleymanie@mail.ru

B mokmage 6yzieT paccMOTpeHBI TPaUIIMOHHBIE [IPeCTaB/IeHIs
OaIIKup, B KOTOPBIX MOKHO HAWTH MHOXXECTBO IapafoKCalTbHbIX
sSIBTIEHMII, CBA3aHHBIX C B3aMMOOTHOLIEHNSIMY Ye/I0BEKa 1 KUBOT-
HbIX. [ToXKasyii, YHMKaTbHBIM SIB/ISIETCS V)K€ caM 3THOHUM «bari-
K/p» 110 OZHON M3 CaMbIX IOMY/ISIPHBIX BepCUil O3HAYAIOIINIT
«ITIABHBIT BONK» (061IeTIopKcK. bash — rmaBHbil u kurt — BoJIK,
OTCIOfa — I/IaBHBII BOZK). [Togo6Hast CBsI3b OTMeYeHa U C APYTu-
MM KMBOTHBIMM — KOHEM, MenBeneM, ntuiamu (nebenp). lenea-
JIOTMYEeCKIe JIET€H/IBI [7IACAT O IMPOUCXOXKAEHNN MHOTHX JpeBHe-
OAIIKMPCKYX I/IeMeH 1 POfIOB OT STHX XXMBOTHBIX. [JaHHOE sIB/IeHNne
B Hay4YHOIT IUTepaType MOMy4nIo Ha3BaHue TOTeMU3Ma, BO3MOXK-
HO, 9TO OBITIO XapaKTepHO [Is AajeKux mpenkos Gaurkup. C xu-
BOTHBIMM CBSI3aHO MHOYXECTBO OOPSI/IOBBIX IPA3HECTB, Marude-
CKMX TIPYEMOB, PUTYa/IbHBIX [€IICTBUII U TOBEPUIL, HEKOTOPbIE 13
KOTOPBIX B IEPEXXNUTOIHOI POpPMe COXPAHWUINCH IO CETOHSIIIHE-
ro nus. OTfenbHble U3 HUX, HALIPUMEp, apXaudHble 0OpsTOBbIe
npasgHectBa Kak «kapra 6yrtkahsi/Tyiibl» (BopoHbs/rpaunHas
Kala/cBazoa), «<K9KyK cajie» (KyKYIIKMH Yaii), HbIHe aKTMBHO BO3-
POXKIAIOTCS ¥ TIOMY/IAPU3UPYIOTCSL. [TyOMHHBIN CMBIC 9TUX PEB-
HMX OOPSIJIOB, KaK 1 OTHOIIEHNUE K KUBOTHBIM, JaBHO yTpadeHsl,
He 0CO3HAIOTCS, Y BOCIIPMHUMAETCS KaK IUIOf PeTUrno3Hoi daH-
Ta3um, MaruA. Ho tak m sTo Ha camom pene? V Tak 1 Bce mpocTo?
A MOXXeT 3TO MPOsIB/IEHNsT BBICOKOJ CTEIeHV OCO3HAHHOTO OTHO-
IIEHNS K OKPY>KaloleMy MIUpY, JOLIeALIVe SO HaC B BU/e CKa30K,
JIeTeH I, TToBepuii, putyanos? Iloxxox, mpyu KOTOPOM BepOBaHMs
U 00psIBI, BOCIPUHIMAIOTCS KaK HEBEXXECTBO — 3TO, CKOpee,
abCOMI0THOE HETIOHNMaHNe 1 OTOPBAHHOCTD OT IIpupopsl. [lanexne
ek, «<HeBeXXeCTBEHHBIe» C TOUKM 3PEHNsI COBPEMEHHOTO YeTio-
BeKa, OIHAKO CTONMb OepeXXHO OTHOCUINCH K XXMBOTHBIM, YTO
CUMTAJIN, HATIPUMEP, 00s13aTe/IbHBIM IIPOBECT OOPSI/] OCTIE OXOTHI,
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B XOJle KOTOPOTO IIPOCW/IN M3BMHEHVSI Y AyXa )KMBOTHOTO, BOC-
IPMHIMAs €70 KaK PaBHOTO, TOHMMAIOIIETO, YyBCTBYOLIero. V He-
BO3MOXKHO IIPEACTABUTD II0ZOOHOrO OTHOIIEHVSI CO CTOPOHBI CO-
BPEMEHHBIX OXOTHVKOB, MCTPeO/IOINX ANKUX 3Bepell B IIOTOHe
3a COOCTBEHHBIM a3aPTOM ¥ ATIHOCTBI0. OTHOLIEHNE K KVBOTHBIM,
Halllefilllee OTPaKeHVe B TPAJVLMOHHOM MUPOBO33PEHNN, B TOM
qyciIe ¥ OaIIKup, 6e3yC/IOBHO COIEP>KNT OecrieHHY0 nHdpopMaluio,
BO3MO>KHO, SIB/ISIOIIYIOCS K/IIOYOM, HAaIIPYMep, K BOCCTAHOBJIEHIIO
paBHOBeCHs U TAPMOHUM B )KVM3HY Ye/TOBEKa ¥ OKPY’KAIOIIell ero
CperblL.

Kniouesvte cnosa: GAIKUPBI, TPAJULIMOHHbIE PEIUTIO3HbIE TIPefi-
CTaBJIeHMsI, )KBOTHBIE.
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Sonic Aspects of the Human-Animal Relationship

Galina B. Sychenko
AIE, Rome, Italy, sytchenko@mail.ru

Morin khor’bi ‘Horse sticks’ — Buriat shaman’s sound tool

(Between the Worlds: Shamanism of Peoples of Siberia. Catalogue.
Moscow: Khudozhnik i Kniga, 2006. P. 178).

Mopun xopb6u ‘KoHHbIe TpOCTI' — 3BYKOBOE Opyzue OypsATCKIUX
mamaHoB (Ha rpanu mupos. lllamannsm Hapopos Cubupn. Karanor.
Mocksa: XynoxxHuK u kanra, 2006. C. 178).

Sound, sounding is one of the main modes of communication,
involving not only humans but also non-human agents (personified
natural objects, spirits, deities, etc.). Among the latter, animals
occupy perhaps the most important place, being essential vital
objects: first as sources of danger (wild animals), then as sources
of food and well-being (wild and domesticated animals), finally as
friends, partners and companions (pets).

The sonic aspects cover a wide range, from the simplest signals
(beckoning, sound imitation) to the epic canvases (so-called “beast
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epic”). The pragmatic, symbolic, aesthetic and emotional functions
of such communication are often based on the imitation of the
animal voice, driven by the human desire to “speak the language
of the animal” — above all to be understood by it.

The report aims to identify and analyse some of the sonic
aspects of the human-animal relationship and to demonstrate
examples of such communication.

Keywords: sonic communication, voice, animals’ sounds.

3BYKOBbI€ aCIIeKTbl B3aIMOOTHOILEHUIT IIOfeli M >KINBOTHBIX
Tanuna bopucosua Coruerko
AIE, Pum, Vrtanus, sytchenko@mail.ru

3BYK, 3By4aHue — OAMH M3 OCHOBHBIX CIIOCOOOB OO0IeHMS,
YyYaCTHUKAaMU KOTOPOTO SIBJISIIOTCSI He TONBKO JIOfU, HO 1 He-
JesloBedecKue CyObeKThl (mepcoHnduuupoBaHHble IPUPOLHbIE
00BeKThI, fyxu, 6oxecTBa U T.1.). Cpeay MOCIeHNX KMBOTHbIE
3aHVMMAIOT eJIBa I He CaMOe BaKHOE MECTO, BBICTYIIAs He3aMeHN-
MBIMM >KM3HEHHO BaXKHBIMI O00beKTaMI: CHa4Yala KaK MCTOYHMUKI
ornacHoCTH (IMKye >KMBOTHBIE), 3aTeM KaK MCTOYHMKI I U 671a-
rococtosuusA (uKue 1 OfOMallIHeHHbIe >KIMBOTHBIE), HAKOHEL, KaK
IPY3bsi, HAPTHEPHI ¥ KOMIIAHBOHBI (JOMAIIHIE )KUBOTHbIE).

3ByKOBbI€ aCHEKTHI OXBATHIBAIOT IINPOKOE IPOCTPAHCTBO: OT
OPOCTENIINX CUTHATOB ([OA3bIBAHNUS, 3BYKOIIOAPAXKAHMS) [1O
AMMYECKUX HOMOTeH (TaK Ha3bIBAEMBbIIT «KMBOTHBIIT 31I0C»). [Tpar-
MaTU4ecKue, CUMBOIMYECKIE, ICTETUYECKIE M SMOILIOHAIbHbIE
GbyHKIMM TaKOTO OOIIeHNs YaCTO OCHOBAHBI HA MMUTALIMY TOOCA
JKMBOTHOTO, BBI3BAHHOI CTPEM/IEHIEM Ye/IOBEKA «TOBOPUTH Ha
sI3BIKE )KMBOTHOTO» — IIPEX/ie BCETO, YTOOBI OBITh MM IIOHSTBIM.

JloK/taj; MMeeT 11e/1bI0 BBISIBUTD I IIPOAHAIM3MPOBATh HEKOTO-
pble 3BYKOBbIE aCIIEKThI B3aVMOOTHOIIIEHNIT YelOBEKa I KMBOTHBIX
¥ TI0Ka3aTh MPYMePbI TAKOTO OOIeHNS.

Knwuesvie cnosa: 3BYKOBasi KOMMYHMKaNNA, TOIOC, 3BYK! JXKMBOT-
HbIX.
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Arctic Foxes, Reindeer and Humans:
Human-wildlife Conflicts in Yamal
Alexandra N. Terekhina, Alexander I. Volkovitskiy

Arctic Research Station, Institute of Plant and Animal Ecology Ural
Branch of the RAS, Labytnangi, Russia, terekhina.yamal@gmail.com

Nenets herder during calving in Yamal. Photo by A.Volkovitskiy, 2015.
Henenxuii mactyx Bo BpeMs oTena Ha fImane. @oro A. Bonkosuixoro,
2015.

Numerous problematic cases of human — wildlife interactions
are described in terms of human-wildlife conflict or human-wildlife
coexistence in social anthropological papers. The majority of such
situations refers to predators damaging domestic herds or
threatening humans. Despite the fact that predators are named as
a source of damage the growing social tensities are connected with
conflicts between different stakeholders: herders, conservationists,
authorities, hunters and other actors. The presentation focuses on
the problem of arctic foxes’ predation on domestic reindeer calves
during calving on the Yamal Peninsula which has emerged in the
last years. Until the 1990s the Yamalo-Nenets Autonomous Okrug
as all the Soviet North were involved in large-scale fur hunting and
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the solid part of indigenous peoples were employed as hunters. For
the last 30 years arctic fox fur is used only for decoration of
traditional clothes. Arctic fox hunting for new borne calves is not
a new phenomenon and has been described in literature and in
reindeer herders’ narratives. Although only in 2017-2018 the tundra
people started to assess this predation as a real problem connected
with the increase of the arctic fox population. We are presenting
the results of the interdisciplinary study which was conducted in
the areas of the two ecological research stations: “Erkuta” in the
southern Yamal and “Sabetta” in the north. The presentation
discusses the various aspects influencing the appearance of the
conflict interactions between arctic fox, reindeerand humans.

Keywords: arctic fox, Yamal, nenets, reindeer herding, human-
wildlife conflict.

Ilecupr-oneHu-mromm:

KOH(INKT «4enoBeK-guKas npupoga» Ha SImane
Anekcanopa Hukonaesna Tepéxumna, Anexcanop VMeopesuu
Bonkosuuyxuti

ApKTHUecKkuil Hay4HO-JCCIe0BaTe/IbCKNUIT cTanoHap VHcTuryTa

9KOJIOTUM PacTeHMIT 11 XUBOTHBIX YpanbcKoro oTmenenns PAH,
JIabsrTHaury, Poccus, terekhina.yamal@gmail.com

[l1s1 MHOTUX IIPOOIEMHBIX CUTYaLMil B3aMMOJEVICTBIS Yero-
BeKa U AMKNX )XMBOTHBIX B HAay4HOJl JIMTepaType UCIONIb3yeTCs
tepmyH human-wildlife conflict nm, B coBpemeHHBIX colmanpHO-
aHTpomonorndyecknx paborax — human-wildlife coexistence.
BosnbInas 4acTh ONMCAaHHBIX CTy4YaeB CBA3aHA C XUITHUKAMM, IPU-
HOCAIIVIMYU YPOH JOMAITHEMY CKOTY VIV HEIIOCPE[CTBEHHO YeyIo-
BeKy. HecMOTpsl Ha TO, YTO MCTOYHMKOM IIPMHOCUMOTO «BpEMa»
Ha3bIBAIOTCS XUIHbIE XMBOTHbIE, BO3HMKAIOMIAA 3a4acTy0 0b1ie-
CTBEHHAs HAIIPSDKEHHOCTD CBA3aHA C KOH(IMKTOM MEXY Pa3HbI-
M CTeJIKXO/IfIepaMit: CKOTOBOJAM, 3003aIUTHIKAMM, IPABUTE/Ib-
CTBOM, OXOTHVKAaMM U PYTUMM aKTopamu. [Iokaaj mocBslleH
npo6ieMe XMIHIYECTBA ITeClja B EPHOJ, OTeIa JOMAIIHUX CeBep-
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HBIX OJIEHEI Ha IOMyoCTpoBe fMajl, ocTpo NpOosBUBIIECA B IO-
cnegHue roubl. 1o 1990-x rogoB B Amano-HeHengkom aBTOHOMHOM
OKpyre, Kak 1 1o Bcemy CeBepy, BeJICSl aKTUBHBII IIyIIHWHOI
IIPOMBICEI, ¥ 3HAYNTe/IbHAsA YaCTh KOPEHHOTO HaceleHns pabora-
JIa OXOTHMKAMU-3arOTOBUTEIAMN. B HacToAlLee BpeMs, yKe IIOYTH
TPUALIATD JIET, MeX IeClia VICIIONb3YeTCSA TONbKO /A IINUThA TPa-
DVLVMOHHOM ofexpbl. Hamamennsa mecnos Ha HOBOPOXXIEHHBIX
TE/IAT BO BPeMs OTe/Ia He SIB/IAIOTCA HOBBIM SIBJICHUEM 1 QUTYpU-
PYIOT KaK B Hay4HOJ JIUTEPATYPe, TaK U B PacCKa3ax CaMIX OJle-
HepofloB. OpiHako B 2017-2018 IT. TYH/POBMKM Hayaly XapakTe-
pU30BaTh XMIIHNYECTBO aPKTUYECKOTO /IMCA KaK PeajbHYIO
po6seMy, CBA3aHHYIO C POCTOM YMC/IEHHOCTY XMIHUKOB. [Tpep-
CTaBJIEHHbIE PE3Y/IbTAThl — YaCTh MEXIUCIUIUIMHAPHOIO MCCIIe-
TOBaHNA, IPOBOAVBLIETOCA B PailOHAX ABYX 3KOTOTMYECKUX CTa-
nuonapoB «Epkyra» u «CabeTTa», pacrono>KeHHBIX B I0XKHOI
4acTy ITONTyoCTpoBa SIMan 1 Ha ceBepe, PAROM C IPOMBIIIJIEHHBIM
nocenkom Caberra. B foxmaze 6ynyT paccMoTpeHsl pasHble dax-
TOPBI, BIVAILINE HA BO3HMKHOBEHVE aHHOTO KOHQIMKTHOTO
B3aMMOJEVICTBIA ITE€CELl-0/IEHb-Ye0BEK.

Knioueswvie cnosa: necen, Sman, HEHIIbI, OJICHEBOACTBO.
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Dialectic Oppositions. Wild and Domesticated Animals
as Represented in Himalayan Indigenous Folklore

Davide Torri

Sapienza University of Rome, Rome, Italy, davide.torri@uniromal.it

Goat. Valley of Helambu (Nepal). Photo by D. Torri.
Kosa. Jonmnna Xenam6y (Henan). oro JI. Toppu.

The present paper will address the role and function of wild
and domesticated animals in the folklore of some indigenous groups
of the Himalayan regions of India and Nepal. In the folklore,
mythology, worldview, and ritual praxis of many indigenous people
of the region, animals are in fact widely represented as companion
species, antagonists, ancestors, or competitors constantly engaging
with human beings in a multiplicity of contexts. In particular, this
paper will take into account the topics of animals in origin or
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emergence myths, the function of animals as owners / keepers of
dangerous / endangered ecological niches (high pastures, forests,
ponds etc.) in local narratives, and their role in productive activities
(hunting, husbandry, agriculture). The examples and case studies
presented here will cover Western Himalaya (Pakistan, India),
Central Himalaya (Nepal) and Eastern Himalaya (India), in order
to map continuities and discontinuities characterizing the complex
pattern of relationships and productive entanglements between
humans and other animals, encompassing several political borders,
diverse ecological zones and numerous cultures. More specifically,
the paper will analyze materials linked to shamanic religious
complexes still existing in these regions, despite the overarching
influence of major religions (i.e. Hinduism, Buddhism, etc.). It is
among the indigenous groups that we find, in fact, a rich and
variegated repertoire of narratives embedding a specific knowledge
about the local fauna.

Keywords: indigenous, folklore, mythology, Himalaya, animals.

JmaneKTnKa mpoTNBONOI0KHOCTEI.
HI/IKI/IC " OJOMAIIIHCHHBbIC )KUBOTHBIC,
npefcTaBlIeHHbIe B (OIBKIOpPe KOPEHHBIX HapoaoB ImanaeB

Hasude Toppu

Pumcknit ynusepcuter «Jla Canuennar, Pum, Yranus,
davide.torri@uniromal.it

B maHHOIT cTaTbe 6yIyT pacCMOTpPEHbI PO/Ib M PYHKIUM JUKIX
Y JOMalIHMX >KMBOTHBIX B (POIBK/IOPE HEKOTOPHIX KOPEHHBIX
TPYIII TMMajaiickux pernoHoB VMuauu n Henama. B donbkiope,
M1(OIOrnY, MUPOBO33PEHNN U PUTYAIbHON NMPaKTMKe MHOIMX
KOPEHHBIX JKUTe/Iell perMoHa >XMBOTHBIE HIMPOKO IPeNCTaBIeHbI
KaK KOMIIAHbOHDI, aHTaTOHMCTDI, IPEAKN V1M KOHKYPEHTBI, I10-
CTOSIHHO B3aMMOJIEJICTBYIOIIME C JIIO[bMI B CaMbIX Pa3HBIX KOH-
TeKCTaX. B yacTHOCTH, B 3TOM HOKIafe OYAyT pacCMOTPEHbI TeMbI
KVBOTHBIX B MU(}axX O MPOUCXOXKAEHUY VIV BOSHUKHOBEHNN,
(GYHKIMA )KMBOTHBIX KaK BJIajie/blieB / XpaHUTe/Nell ONacHBIX /
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HaXOJAIVXCA IOJ, YTPO30il MCYe3HOBEHMs KOMIOTMYECKMX HMII
(BbICOTHBIE TACTONIIIA, JIeCa, IPYABI U T. /I.) B MECTHBIX IIPeJaHuAX
U VX POJIb B IPOVM3BOJCTBEHHOI IesITeIbHOCTY (0XOTa, )KMBOTHO-
BOJICTBO, CE/bCKOE X0351CTBO). [IpuMepsl U TeMaTudecKue 1c-
CJIeflOBaHI, IIPECTaB/ICHHBIE 37eCh, OYIyT OXBAaTbIBAaTh 3allajIHble
Immanan (ITakucran, Vupns), Hentpanpusie [mmanan (Hemam)
u Bocrounsie [nmanan (VIHams), ¢ 117110 OTOOPA3UTD IIPEEMCTBEH-
HOCTb ¥ HEOJHOPOJHOCTD, XapaKTepU3yIOlllie CI0XHBI 00pasell
B3a/IMOOTHOILIEHWII Y IIPOJYKTUBHBIX CBA3€I MEXY JIIOIbMI U KN~
BOTHBIMM B 3TOM PETMOHe, OXBATBIBAIOII[EM HECKOIBKO ITO/IUTIYe-
CKMX TPaHNL], pas/IyHble 9KOJIOTMYECKIIe 30HBI ¥ MHOTOUVCTIEHHbIE
KyZABTYpbL. B wacTHOCTH, B HOK/Iaze OYAYT IpOaHA/IN3MPOBAHBI
MaTtepuabl, CBI3aHHbIE C MIAMAHCKVIMI Pe/IUTYIO3HBIMIU KOMIIIEK-
cami, BCe ellje CYLIeCTBYIOIVIMU B 9TUX pailOHaX, HECMOTpPA Ha
BceoObeMIIIONee BIVSAHNE OCHOBHBIX Pe/TUTuii (HapuMep, NHAY-
usMa, 6ynaysMa 1 T. fi.). VIMEHHO y KOpeHHbIX HapOIOB MBI Ha-
X0AMM 6Oorarbiil ¥ pasHOOOPA3HBIl penepTyap IOBeCTBOBAHUIA,
BK/TIOYAOIVIX KOHKPETHBIE 3HAaHMA O MECTHOII (hayHe.

Kntouesvie cnosa: KopeHHbIe HApOAbI, PONBKIOP, Mudonorus, [n-
Majial, >KMBOTHBbIE.
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Kaluga, Chum Salmon and a Fish Skin Robe:
Fish in the Cultures of the Indigenous Peoples
of the Lower Amur, Sakhalin and Kamchatka

Veronika G. Tselichsheva

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS / Saint Petersburg State University
of Industrial Technologies and Design, Saint Petersburg, Russia,
nics3@yandex.ru

The work of the Nanai artist N. U “Seven”
Pa6ota Hanaiickoro xygoxuuka H. ¥ “Copan’”.

Fishing is an important component of both traditional practices

and modern life of the indigenous population of the Lower Amur,
Sakhalin and Kamchatka. The unique Kaluga passable spawning
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pink salmon and chum salmon, even ordinary crucians and
minnows are the heroes of myths and fairy tales. In the past, fish
served as food for people and dogs, as a material for clothing and
shoes. Glue and medicines were made from it. Today, fishing is an
object of politics and law.

Successful fishing is impossible without a fine knowledge of the
rhythms of life of the fish fauna of the Amur and the seas that wash
the shores of Sakhalin and Kamchatka. Economic models based on
natural cycles and intergroup interactions were common in the
traditional past and today. The report will focus on the knowledge
about the «time offishes».

Keywords: Kaluga, chum salmon and a fish skin robe: fish in the
cultures of the indigenous peoples of the Lower Amur, Sakhalin
and Kamchatka.

Kanyra, keta u xanat u3s pbiObeil KO>KI: ppIObI B KYIbTypax
KopeHHbIX Hapogos HinknHero Amypa, Caxammaa n Kamyatkn

Beponuxa lennaovesna Llenuwiesa

Myseit anTpononorun u stHorpagyy umenu Ilerpa Benyxoro
(Kyncrkamepa) PAH / Bricuras IIKoja TeXHOJIOTUY 1 9HEPTeTUKI,
Cankr-Iletep6yprckuit rocyfapCTBEeHHBINT YHIUBEPCUTET
IIPOMBIIJIEHHBIX TeXHOIOIMII U au3aiiHa, CaHkt-IleTepOypr, Poccns,
nics3@yandex.ru

Pp160/10BCTBO SABIIACTCA BaXKHON COCTABIIAOIIEH KaK TPamy-
LMIOHHBIX IIPAKTHK, TaK I COBPEMEHHOII >KI3HY KOPEHHOro Hace-
nenua Hmwxnero Amypa, Caxanuua n KamyaTkyu. YHUKaIbHas
KaJIyTa, IPOXOJHbIe HePeCTOBbIe TOpOyIIa 11 KeTa, Aa)ke OOBIYHbIE
Kapach U IecKapb ABJIAIOTCA repossMu M oB 1 CKasok. B mpouriom
pbIba CITy>KuIa INIelt 1A JIIofieit 1 co6akK, MaTepyaToM IJIs OfeX-
nbl v 06yBu. VI3 Hee m3roraBnuBamm Kieit n nekapcrsa. CerogHs
PBIOOTIOBCTBO — OOBEKT NOMUTYKY U IIpaBa.

YcnemrHoe pbI60O/IOBCTBO HEBO3MOXKHO 03 TOHKOTO 3HaHUA
PUTMOB >KM3HU PbIOHON (ayHBl AMypa U MOpeli, OMBIBAIOLIVX
6epera Caxamua n Kamuarky. KoHOMMYeCKMEe MOJIe/N, OCHOBAH-
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Hble Ha IPUPOJHON IVKIMYHOCTU U MEXTPYIIIOBBIX B3alMO-
IeVICTBUSAX, OBIINM PACIPOCTPAHEHB B TPAAMIIMOHHOM IIPOLIIOM
u ceropHs. Ha 3HaHUAX 0 «BpeMeHM pbIO» OyHeT Clie/laH aKIleHT
B JOKJIAJIE.

Kntouesvie cnosa: KopeHHbIe HapOAbI, TPAAUIMOHHOE IPUPOLIO-
HI0/Ib30BaHIe, PHIOOIOBCTBO.
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The Peacock as the Bird of Paradise: a Comparative Study
Yaroslav V. Vassilkov

Peter the Great Museum of Anthropology and Ethnography
(Kunstkamera) of the RAS, Saint Petersburg, Russia,
yavass011@gmail.com

Peacocks as psychopomps. Painting on a ceramic funerary urn.
Cemetery H culture (Late Harappa, 1900-1300 BC).

I[TaB/myHBI, YHOCALIME Ty yMepinx. Pocimch norpe6anbHOil YpHBL
Kynbrypa nospgHexapanickoro morunbauka H, 1900-1300 rr. o H.3.

In India the peacock was domesticated and exported to Sumer
as early as at the times of the Indus Valley Civilization. We learn
about mythological ideas connected with it from Its representations
on the funerary urns of the “Late Harappan” Cemetery H culture;
peacocks are depicted as birds conducting souls to the other world.
The peacock’s ability to kill and eat serpents but remain immune
to poisoning, gave rise to the idea of its link with immortality and
the rebirth. The spread of soteriological religions placing the highest
value on the cessation of any kind of rebirth, moved the image of
the peacock as a psychopomp to the periphery of Indian culture.
In Classical poetry of India, a link between the peacock and the
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rain season comes to the fore, the peacock’s «dance» being
associated with renewal of life, fertility and the seasonal awakening
of sexual desire. In Visnuism, the peacock is a constant witness of
Krsna’s love games, it is always present both in Vaikuntha, the
heavenly paradise, and in Vrndavana, the earthly one. In the middle
of the 1st millennium CE the peacock moved to Greece via Persia,
and later, to Rome. The mythology of the peacock forming in the
world of ancient Greece and Rome shared the basic motifs with the
archaic mythology of India. The peacock became the sacred bird
linked with the ideas of metemphsychosis and the immortality of
the soul. In Roman empire the peacock was a bird of the empress,
while the eagle — a symbol of the emperor. After the empress’ death
the peacock was thought to carry her away to heaven. Christianity
turned the image of the peacock into an important symbol linked
with the immortality of the soul, resurrection, the mystery of com-
munion and the bliss in paradise. In the present paper we aim to
establish factors that might have contributed to the formation of
similar peacock mythologies in different regions of the world even
in a case when any direct borrowing can be excluded.

Keywords: peacock, psychopomp, paradise, Indian mythology,
comparative mythology.

ITaBnuH Kak pajicKad NTHUIIA: CPABHUTEIbHOE MCCIEJOBaHIIEe
Apocnas Brnadumuposuu Bacunvkos

Myseit antpononoruu u sTHorpadun nmennu Iletpa Bennxoro
(Kyucrxamepa) PAH, Caukr-Iletep6ypr, Poccus, yavassOll@gmail.com

B Mupuy nmaBnyH ObUT OfOMAIIHEH 1 9Kcnoptuposasncs B Ily-
Mep elle B Tepuoy Xapanickoi nusumsanyy. O cBA3aHHBIX C HUM
M1OTOTMYECKVIX TIPEACTABICHNAX CBUIETENbCTBYIOT N300paxe-
HJA Ha IOrpebanbHbIX YpHaX MO3JHEXaPAIICKON «KYIbTYPbI
MOTMJIbHUKA 3i14», Ifle MaBJAMHbBI NPeJCTABIeHbl YHOCAIMMU
B MHON MMp gyun yMmepmnx. CIoco6HOCTb IaBauHa youBaTh
U IOeJaTh 3Mell, 0CTaBasACh HeyA3BMMbBIM [/ A/la, IOPOXK/aa
UJIEI0 O CBA3M ero ¢ 6eccMepTiieM U HOBBIM poXkaeHMeM. Pacrpo-

234



CTpaHEHMe COTEPMONIOTMYECKUX PEIUTHIA, YTBEP)KJABIIMX B Kade-
CTBE€ BbICIIEN [JIEHHOCTY IIPEKpallleHe BCAKUX POXKIEHNI, IIOTeC-
HIIO 00pa3 IaB/IMHA-ICUXOIOMIIA Ha mepudepuio MHANICKOIN
KYy/IbTYpBl. B 1103311 Ha IepBhIl IIaH BBIXOAUT CBA3b ITaBIMHA
Ul €TO «TaHLIa» C MYCCOHHBIM OOHOBJIEHVEM IPUPOJbI, IIOKOPO-
IVEeM 3eM/IM, KOTOPOE MPUHOCUT JJOXKJb U C «BECEHHUM» IIPOSAB-
JIeHMeM TI000BHOTO BJIeYeHMs. B BUIIHYyM3Me IaBIMH — Heus-
MEHHBII CBUIETe/Ib T00OBHBIX UIP KpPUIIHBI, IPUCYTCTBYIOLNI
KakK B HeOeCHOM pato BaiikyHTXe, TaK 1 B 3eMHOM — BpuHpaBaHe.
B cepenune I Toic. maBnuH nonapgaet B Ipennto, nosguee — B Pum.
AnTryHas MUQOJIOTYA MaB/INHA CXOHA C IPeCTaBIeHUAMN UH-
puiickoit apxauky. OH CTAHOBUTCS CBAIIEHHOI ITUIIE IpedecKoit
Tepol n puMckoit FOHOHBI, CBSA3aH ¢ UeAMM METEMIICHX03a U bec-
cMepTys pyum. B mospgHem Pume maBimH O6bUT NTHIIEN MMITEpa-
TpuLbl (open — mmieparopa). [locie cmepTu MMIepaTpuLpl ee
YHOCUJI B HeOeCHbIII MUpP NaBIMH. XPUCTUAHCTBO IIPEBPATUIO
00pas IaB/IMHa B OFVIH U3 BaYKHENIIVX CYMBOJIOB, CONPSKEHHDII
C TaKMMU MOHATHUAMY, KaK 6eccMepTue JyIIy, BOCKpeceHnue, Ta-
MHCTBO NPUYAIIeHNA ¥ IOCMePTHOE 6/1a)KeHCTBO B pato. B foka-
Jie CTaBUTCA 3a/ja4a OTBETUTb HA BOIPOC: KaKye (GaKTOPbl MOI/IN
COJIeliCTBOBATb (POPMUPOBAHMIO CXOIHBIX MM(OIOrMII ITaB/INHA
B PasHBIX PErvMOHaxX Mypa B TOM CIIy4ae, KOTfja IIpsAMOe 3a/IMCTBO-
BaHle MOXXHO CUUTATb MCKIIOYEHHbIM?

Kniouesvie cnosa: naBmyH, ICUXOIIOMII, pait, MHAMIICKas Mudoro-
Ui, CpaBHUTEIbHAS MUQOTIOTH.
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Keen Zoological Observation, not Symbolic Exploitation.
Group Animal Scenes on the Carved Chlorite Artifacts of the
Halil Rud Civilization (Kerman, Iran, 3rd Millennium BC)

Massimo Vidale

University of Padua, Padua, Italy, mass.vidale@gmail.com

A chlorite carved vessel of the Halil Rud civilization, private collection.
About 2500 BC (Jiroft, Kerman, Iran).

Pe3HoI1 XTTOpUTOBBIIT cOCyR KynbTypsl Xamnt Pyx (Ixupodt), acTHOe
cobpanne. Oxoso 2500 r. go H.9. (xupodrt, nposunuus Kepman, Vpan).

The ongoing exploration and interpretation of the rich visual
repertory which appears on the famous carved chlorite artefacts of
the Halil Rud Civilization (Kerman, Iran, mid-3rd millennium BC)
suggests that the involved craftsmen and users did not saw some
of the animals of the nearby ecological niches as static symbols of
human values or identities. Rather, they carefully observed and
understood some crucial aspects of animal interaction (among
different species, and within groups of animals of the same species),
and used the models thus gathered for expressing complex
metaphors of socio-economic interest. These artifacts, ultimately,
support the notion that the inhabitants of the earliest cities of
Middle Asia, in the early Bronze age, had an ecological understanding
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of the already dramatic changes brought about by incipient
urbanism in their delicate ecosystems, impacted by a growing
aridification.

Keywords: Halil Rud civilization, Jiroft, Bronze age Iran, animal
iconography.

BHuMarenbHOe 30010IMYeCKOe HAOTIOEHNE, a4 He
CHMBOINYeCKas IKCImyaranys. [pynmoBsie CiieHbI JKMBOTHBIX
Ha pPe3HbIX XIOPUTOBBIX apTedaKTax KynbTypsl Xammn Pyx
(I>xupodT, npoennnna Kepman, Vipan,

3-e ThICAYEIeTHE N0 H.3.)

Maccumo Budane

Yunsepcurer Iangym, ITagys, Vtanusa, mass.vidale@gmail.com

Hacrosmee nccnegosanme, onupasach Ha MHTEPIPETALNIO
MHOTOYVC/IEHHBIX M300pa)keHMiI Ha 3HAMEHUTDBIX PE3HbIX XTOpH-
TOBBIX apTedaKTax, IPYHALIEKAIVX KyIbType JOMNHbI XavI-
Pyn (Ibxupodt, nposunums Kepman, Vpas, cepenyna 3-ro Thics-
4e/leTUA [0 H. 3.), IPEAIIoaraeT, YTO M3TOTOBUBILNE IIPEIMETDI
MacTepa ¥ MOIb30BaBLINMECS VMM JIIO[YU He BCerfla BUJEIN B JKU-
BOTHBIX O/IVDKANIINX IPUPOIHBIX 30H YCTONYMBBIE CMBOJIBI de-
JIOBeYeCKNX IleHHOCTell. CKopee, OHM BHUMATEIbHO HAO/TIOfa/ 3a
JKUBOTHBIMU 1 TIBITA/INCh IOHATb HEKOTOPbIE K/II0YeBbIe aCIIeKThI
B3aVIMOJIEVICTBA MKy HUMY (MEXIy PasHBIMM BUJJAMM U BHYTPU
TPYIII XMBOTHBIX OffHOTO M TOTO K€ BMJA) M UCIO/Ib30BAJIN II0-
CTpOEHHBIe TaKMM 00pasoM Mopenu st GOpMYIMPOBAHNS KOM-
IUIEKCHBIX MeTaop COLMATbHO-9KOHOMIYECKOIT cepbl. XapakTep
U300paKeHNIl, B KOHEYHOM CUeTe, IOAJePKIBaeT MHEHME O TOM,
YTO KUTeNu ApeBHelmux ropogos CpenHero BocToka B amoxy
paHHell OPOH3bI B 9KOIOTMYECKOM K/IIoue MOHVMMAIN IIPOUCXOZ -
1iye fpaMaTiyecKue M3MeHEHM s, BbI3BaHHbIE 3aPOXKIA0MIMMCA
ypOaHU3MOM B XPYIKMX 9KOCHCTEMAX, HONABIINX IOJ] BO3/IE/ICTBIE
pacTylleil apuanu3anun.

Kniouesvie cnosa: xynsrypa Xamn Pyp (Ixupodr), smoxa 6poH3sI
B VpaHe, ukoHorpagus >XMBOTHBIX.
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Cat Worship among the Kazym Khanty:
To Question the Permian Component in Khanty Culture

Tatyana V. Voldina, Irina M. Moldanova

Ob-Ugric Institute of Applied Researches and Development,
Khanty-Mansiysk, Russia, tatyanavoldina@yandex.ru

One of the most revered patron spirits of the Khanty people is
the Kazym Goddess (Vut-imi, Kasum-naj). Residents of the Kazym
River call her Pupi S’asi ‘(holy) spirit grandmother’ The story of the
life path of the Goddess is contained in the legends and sacred songs
of the Kazym Khanty, it reflects contacts with neighboring ethnic
groups — the Sosva Mansi and the Nenets, and also indicates
constant migrations and the development of new territories.

Also, the Kazym people themselves differ from other local
groups by their mobility and active development of territories.

As well as other patron spirits of the Ob-Ugric peoples Kasum-
naj has her own zoomorphic images, the main one being the image
of a black cat with a white chest. The description of this sacred
animal can be found in folklore: RoxenoA kit'i jemono) aj xor-jo
‘I turned into a little cat with white chest’; Sa\ta, in imi noxemilas-
moxemilas, piti kat'i xora jis ‘A woman twirled, twisted and turned
into a black cat’; Piti kat'i — §it in Wit imen, Aiw §i xora $i
juwemilos ‘A black cat is the image that Vut-imi took. According
to mythological legends, it was in this image that the goddess was
able to hide from persecution, and representatives of this local
group, accordingly, show special respect for cats.

The sacred name of a cat is kan’ (in Permian: ‘cat, compare with
Khanty kati). It indicates the Permian origin of this cult. As we
know, the formation of the Ugric and Perm peoples is a long
historical path with constant waves of migrations that periodically
took place in the forest zone of the Ural and Trans-Urals. The
Permian component is clearly visible in the culture of the Kazym
Khanty.

Until recently, the Kazym Khanty had a special language for
communication with cats. They added a syllable -jan to the end of
words. For example, when the owners addressed a pet, they could
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say: “Kati-jan, jam pojk poiki-jan” (‘Cat-jan, say your good prayer-
jar’).

The report considers the main features of cat worship among
the Kazym Khanty in comparison with the data on the Permian
peoples: ritual and folklore materials, and the lexical layer.

Keywords: Kazym Khanty, cat worship, Permian component.

IloynTaHMe KOMKM y Ka3bIMCKIX XaHTOB:
K BOIIPOCY O IIEPMCKOM KOMIIOHEHTe
B XaHTBIVICKOI KyIbType

Tamovsina Brnaoumuposra Bonouna,
Wpuna Maxcumosra Mondarosea

O6CKO-yrOpCKIit MHCTUTYT IPVKIAJHBIX UCCTIEROBAHMIT U pa3paboToK,
Xantsl-Mancuiick, Poccns, tatyanavoldina@yandex.ru

OpHVM 13 TOYNTaeMBIX B XaHTBIICKOM HapOfie JYXOB-IIOKPO-
Buteneit spnsercsa Kaspimckas 6orunsa (Vut-imi, Kasum-naj,
Kasum-imi). )Knurtenn p. Kaspim HasbiBaror eé Pupi Sasi ‘myx (cBs-
tas1) 6abymka. VcTopus KM3HEHHOTO IyTU OOTMHY COZIeP)KUTCS
B JIET€H/aX U CBSILIEHHBIX IECHIX Ka3bIMCKMX XaHTOB, OTpaKaeT
KOHTAKTbI C COCEHIMY 3THINYECKVMI TPYIIIAaMI — COCbBUHCKIM-
MJ MaHCH U HEHIIAMU, @ TAK)XKe YKa3bIBaeT Ha IIOCTOSTHHbIE MUTPa-
LM ¥ OCBOEHNE HOBBIX TeppUTOpMit. Takke M caMy KasbIMIIbI
OT/IMYAIOTCA OT APYIUX JIOKAIBHBIX TPYIIII CBOEI MOOMIBHOCTDHIO
¥ aKTMBHBIM OCBOEHIEM TEPPUTOPUIL.

Kak n gpyrie fyxu-mokpoBuTenn 06CKO-YTOPCKMX HApPOMOB,
Kasum-naj nmeeT cBou 300MOpdHBIe 06pa3bl, OCHOBHBIM U3 KO-
TOPBIX sBJsETCs 06pa3 4épHoil Gemorpyznoit komku. Omycanne
9TOTO CBSIEHHOTO XMBOTHOIO MOXXHO BCTPETUTH B (OIBKIOpE:
RoxanaA kit'i jemoano aj x0r-jo ‘Benmorpymoit ManeHbKOII KOIIKO
o6epHynacy’; Silta, in imi noxemilas-moyemilas, piti kit'i yora jis
Kenumua noxpyTmnach, moBepTenach, IpuHsIa 06pas 4epHOTo
kora’; Pitl kat'i — it in Wit imen, Aiiw §i xora §i juwemilss “Hep-
HBIIl KOT — 00pas, KoTopblil npuHuMana Vut-imi. CormacHo mMu-
(dhoornuecknM cKasaHMsIM MMEHHO B 9TOM oOpase 6OrMHs cMOIIa

239



CKPBITBCS OT IIPeC/IeOBAHIS, Y IIPECTABUTENN TaHHOI JIOKaTIbHO
TPYIIIBI COOTBETCTBEHHO OKa3bIBAIOT 0CO00E IOYTEHME KOILIKAM.

CakpanpHOe HasBaHMe KOIKM — kan’ (mepm.: ‘KolIKa, CpaBHU
xaHT.: kati) ykaspiBaeT Ha IepMCKOe IPOMCXOXKJEHNE TaHHOTO
Ky/nbTa. Kak M3BeCTHO, CTAaHOBJIEHME YTOPCKUX M MEPMCKUX Ha-
POZIOB IpeAcTaBisieT CO0O0I AIUTETbHBIN UCTOPUYECKUIT IYTh,
COIIPSKEHHBI C IOCTOSHHBIMYU BOJTHAMY MUTPALINil, HepUOANIe-
CKU TIPOTEKABIINX B JiecHOII 30He [Ipuypanbs u 3aypanbs. Ilepm-
CKMiT KOMIIOHEHT XOPOLIO IPOCMATPUBAETCA B KY/IbType Ka3bIM-
CKMX XaHTOB.

Emié o HelaBHEro BpeMeHM y Ka3bIMCKMX XaHTOB CYIIECTBOBAIT
CIleLIVa/IbHbII A3BIK /1A OOLIEHNS C KOMIKaMy — C jo0aBjIeHeM
K KOHI[y CJIOB c7iora -jan. Hampumep, o0paliasch K JOMalIHeMY
HOUTOMILY X03sieBa MOI/u cKasaTh: «Kati-jan, jam pojk poiki-jan»
(‘Komka-sH, [0OpyI0 MOIUTBY MOIM-AH).

B nmoxnmaje mpepmnonaraeTcsa pacCMOTPETb OCHOBHBIE OCOOEH-
HOCTM KY/IbT KOIIKY Y Ka3bIMCKVX XaHTOB B COIIOCTABJ/ICHVN C JJaH-
HBIMM 10 IIePMCKVIM HapojaM: oOpsfoBble 1 (GONbKIOpHbIE MaTe-
pMabl, TEKCUYECKUI TIACT.

Knwouesvie cnosa: Ka3pIMCKue XaHTbI, Ky/IbT KOUIKMU, HepMCKMI?[
KOMIIOHEHT.
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Purchase and Sale of Reindeer and Carriage in the Yamal
North in the First Third of the 20th century

Elena A. Volzhanina

Tyumen Scientific Centre Siberian Branch of the RAS, Tyumen, Russia,
nyabako@mail.ru

The presentation proposes to consider the involvement of
reindeer and reindeer husbandry products in commodity-money
relationships, the emergence and spread of new practices among
the Nenets, recorded by household censuses of the first third of the
20th century, as a result of state policy in the North and the
adaptation of the Nenets economy to the new reality.

According to ethnographic descriptions, the Nenets did not sell
or buy reindeer and reindeer products in the past. On the one hand,
because in most cases they did not have money, and on the other
hand, in the Nenets reindeer herding environment, the reindeer
was not considered as an object of sale. As for the carriage trade,
this occupation also appeared only in the first third of the 20th
century. From the documents of the beginning of the last century,
it is known that the Nenets were not engaged in the carriage trade,
because they did not have a sufficient number of sled reindeer.

In the first third of the 20th century, significant changes were
taking place in the structure of the Nenets economy, caused by the
new socio-political situation in the North as a whole. The main
initiator of the purchase of domesticated reindeer was the state in
the second half of the 1920s. In the long term, state support was
supposed to oust the dependence of low-reindeer and free-reindeer
herders on wealthy households and destroy the traditional system
of mutual help.

With foundations of new settlements on Yamal, a transport
network began to take shape, connecting them with each other. It
provided reindeer herders with an additional opportunity to earn
money from carriage in winter. Some families with small herds of
reindeer specially set up a winter camp near the main transport
routes. One of the other objective circumstances also contributed
to the spread of carriage. More than half of the Yamal reindeer

241



breeders did not have a herd of more than 100 livestock, which did
not supply all the family needs and required an additional source
of income.

Keywords: Nenetses, reindeer, carriage, Yamal.

Ilpopmaska 1 MOKyIKa oneHell 1 u3Bo3 Ha fImanbckom CeBepe
B niepBoii Tpetn XX B.

Enena Anexcanoposta Bonxanuna

TromeHckmit HayuHblil HeHTp Cubupckoro otnenenns PAH, Tiomens,
Poccus, nyabako@mail.ru

B noxnapme mpeparaeTcsa pacCMOTpPeTb IOKYNKY-IPOJAXY
JKIUBBIX O7IeHell ¥ MPOJyKIMM ONeHeBOJCTBA, OAB/IEHNE U pac-
IPOCTPAaHEHMEe HOBBIX BUJIOB [E€ATEIbHOCTYU CPeiX HEHIIeB, 3a-
(bUKCHpOBaHHbIE IOX03AJICTBEHHBIMY MEPENICAMI IEPBOIl TPETH
XX B., KaKk pe3y/nbTaT MOMUTUKY ToCcyAapcTBa Ha CeBepe 1 afiall-
TaLMy HEHELKOTO X0773AJICTBA K HOBOJ PeajbHOCTM.

CoracHo 3THOrpadM4YecKM ONVCAHVAM, HEHIIbI He IIPOfiaBa-
7Y M He TIOKYTIa/) OJIeHeil ¥ IPOJyKIVIO 0/IeHEBO/ICTBA B IIPOLI-
nom. C OfIHOJI CTOPOHBI, IOTOMY YTO Y HUX B OO/IBIIVIHCTBE CITyYaeB
OTCYTCTBOBA/IM I€HDbIY, & C IPYTOMl — B HEHELIKOV OJIEHEBOIYECKOM
Cpefie O/IeHb He PacCMaTpUBAJICA Kak 00beKT Toprosmm. YTo kaca-
€TCsA M3BO3HOTO IIPOMBbIC/IA, TO JAHHOE 3aHATIE TOXKE IOABUIOCH
TOJIBKO B nepBoit Tpetu XX B. VI3 JOKyMEeHTOB Hayasa IpOLIIOro
BeKa MI3BECTHO, YTO HEHIIbI He 3aHMMA/INCh U3BO30M, IIOTOMY YTO
Y HUX He ObIIO JOCTaTOYHOTO KOIMYECTBA €30BbIX OJICHEIL.

B nepsoit Tpetn XX B. B CTPYKTyp€ HEHELIKOIO XO3AJCTBA
IPOMCXOMAT 3HAYMUTE/IbHbIE M3MEHEHNs, BbI3BAaHHbIE HOBOM CO-
I[MaIbHO-TIONUTIYeCKOl cuTyanueil Ha Cesepe B 1je1oM. OCHOB-
HBIM MHUIIMATOPOM IOKYIIKM JOMAIIHMX OJIeHell BO BTOPOIl IIO-
noBuHe 1920-X IT. CTAaHOBUTCA TOCYJAPCTBO B BUJI€ Pa3IMYHBIX
afIMMHMCTPATUBHO-XO3AMCTBEHHbIX CTPYKTYP Ha MecCTaX, IOJTy-
YaBIlMe Ha 3TO Lie/leBble KPeJUThI. B mepcreKkTyBe rocyapCcTBeH-
Has MOJifiepKKa JO/DKHA ObITa BBITECHUTD 3aBUCYMOCTD MajIoOOJIeH-
HBIX 1 6€30/ICHHBIX OT COCTOSITE/IbHBIX XO3AICTB U Pa3pyLIUTh
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TPaAMLMOHHYIO CHCTEMY B3aMOIIOMOIIY. B MeHbIIeil cTeneHn
OJIEHM 3aKYIA/INCh JJIA IPOJOBOTIbCTBEHHOIO ObecredeHns Ha-
CeJIeHMsI CEeBEPHBIX MOCETKOB, HECMOTPsI Ha OOJIBIION CIPOC Ha
MSICO.

C nosB/IeHeM HaceJIeHHBIX ITyHKTOB Ha SIMajie cTaa CKIambl-
BaTbCs TPAHCIOPTHAA CeTb, CBA3BIBABIIAA MX MEXY cOOOIL, 4TO
IPeOCTaBUIO OJIEHEBOJAM JIONOTHUTE/IbHYI0 BO3MOXHOCTD 3a-
pabOTKOB OT 1M3BO3a B 3MMHUII mepuof. HekoTopble X035IICTBa,
B/Ia/ieIolIlie HeOOIbLIMMY CTaJjaMy OJIeHEl!, CIIeMalbHO YCTpan-
BaJI 3UIMHee CTOiOuIIe TOOIM30CTY OT OCHOBHBIX TPAHCIOPTHBIX
nyTeil. PacipocTpaneHnio n3Bosa criocoOCTBOBAIN U PAJ| APYTUX
00BEKTUBHBIX OOCTOATENIBCTB. A IMEHHO TO, 4TO y 60JIee I0/IOBU-
HBI IMaJIbCKIX OJICHEBOJIOB Pa3Mep O/IEHbEro CTafia He IPEBbIIIal
100 ronoB, 4TO He 06ecrednBano Bce NOTPeOHOCTU CEMbU 1 Tpe-
60BaJIO MOTy4YeHVs JOIOTHUTENILHOTO UCTOYHUKA JOXOJOB.

Kmiouesovie cnosa: HEHIIbI, OJICHU, N3BO3, Sman.
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Foetus of Caribou: Representations and Prohibitions
of Hunters of the North of the New and Old World

Denis V. Vorobiev

Institute of Ethnology and Anthropology Russian Academy of Science,
Moscow, Russia, pakamagan@rambler.ru

Caribou and moose hunting is known to have been the backbone
of the subsistence of many peoples in the American and the Eurasian
North. Search for a hunters’ luck was the most important quest for
people to face, and finding it, according to the views of hunters, was
dependent on their skill to comply with numerous regulations and
prohibitions. Otherwise, they believed, the hunter’s good fortune
would abandon them, and they would be doomed to death.

The report examines the hunters’ perceptions associated with
the foetus of the ungulate mentioned in the title, boiling down to
the following:

According to the idea of the Innu (Algonquian groups of
Quebec Newfoundland-Labrador), a caribou foetus could only be
eaten by older people. Eaten by younger people, it is believed would
tire them out quickly on their travel on foot. It is also imperative
to carry a foetus in a bag. If it were transported uncovered, a cold
north wind would rise. The Algonquins also believe that children
should not be present when a pregnant female’s carcass was being
cut. Otherwise, they could end up being seriously ill.

The views of Siberian hunters, while being similar on one hand,
can also be quite contradictory. Among the Dolgans and Northern
Yakuts, the uterine calf was also to only be eaten by the elderly
people, ones who could no longer have children. On the other hand,
the modern Evenks do not eat reindeer foeti at all. They would
either hang it on a tree, or bury it down in the snow, or simply
throw it away.

Quebec anthropologist D. Clement offers an explanation of the
embryo eating taboo by the young people, based on their concept
of “sign” or “signature” (fr. — “la signature”). The embryo cannot
move independently. That is why, after eating it, young men would
also lose the ability to walk quickly.
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I suppose that all these measures were rather aimed at pre-
venting the disconnection of the “man-prey” link. Stamina is
essential for young people on the hunt, while old people can afford
to lack this quality. It seems that the precept to only carry a foetus
in a bag can also be explained in the same way. The embryo rests
in the womb, where it is always warm and no wind can blow. So
the very exposure of it to the outside summons the wind, which,
in its turn can cause trouble to people. Thus, it implies that the bag
may be considered as an analogue of the mother’s womb.

Keywords: Caribou, Reindeer Foetus, Innu, Evenki, Hunting.

OMOpuOH KapuOly: mpencTaBIeHNs U 3alPeThl OXOTHUKOB
Cesepa Hosoro n Craporo Csera

Jenuc Banepvesuu Bopobvés

VIHCTUTYT 3THONOTMM U AHTPOIIONIOTUM UMEHN
H. H. Muxnyxo-Maxkmasa PAH, Mocksa, Poccus,
pakamagan@rambler.ru

VI3BecTHO, 4TO HpPOMBICENT KapuOy/AUKOTO CEBEPHOTO OJIeHs,
a TaKk)Ke JIOCsI, COCTAB/IS/I OCHOBY CYILIeCTBOBAHMS MHOTUX TPYIIII
aMepuKaHCKoro u eBpasurickoro Cesepa. O6peTeHne OXOTHNYbEN
y#auy ObUIO HaMBa)KHeJIIell CTOSIBILEI Iepef M0AbMI 3afadelt,
IUISL BOCTVDKEHMSI KOTOPOJi, COITIACHO BO33PEHMUSAM OXOTHUKOB,
ObII0 HEOOXOAVMO COOIOATh MHOTOUMC/ICHHBIE MPeIICaHNs
U 3ampeThl. VIHaye yaya MOKMHET X, Y OHYM OKaXKYTCsl 0OpedeH-
HBIMI Ha TUOEIIb.

B pmoxmage paccMaTpuMBAIOTCS HpefCTaBIeHNS OXOTHUKOB,
CBsI3aHHbIE C 9MOPUOHOM 3THX KOIBITHBIX, CBOZALINECS K C/IeAYIO-
eMy:

ITo npencraBneHnsM MHHY (anrOHKMHCKMe rpymnbel KBeGeka
Helodayunnenpna-J/labpagopa), ynorpe6saTs B muiy sMOPMOHOB
Kapuby MOTYT TONBKO cTapukyu. CumTaeTcs, 4YTO MOIOAbIE JTIOIN
OyZyT OT 3TOr0 OBICTPO ycTaBaTh Ipu Xofbbe. [lepeHOCUTD BBIIIO-
POTKOB CJIefiyeT HeIpeMeHHO B cyMKe. Eciu TpancnopTupoBath
UIX OTKPBITBIMU, TIOJHVIMETCSI XOIO[JHbII CEBEPHBIIT BeTep. AJITOH-
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KVHBI IIOJIaTAIOT, YTO JeTU He JO/DKHBI IPUCYTCTBOBATh IIPY pas-
IeKe Tyl 6epeMeHHOl CaMKI. B IpOTMBHOM CiTy4ae OHY MOTYT
TsDKes10 3a607eTh. [IpencraBieHns CMOMPCKIX OXOTHUKOB C OHOI
CTOPOHBI aHAJIOTMYHBI, HO MOTYT OBITb ¥ IPOTUBOPEYMBLL Y JOJI-
TaH U CEeBEPHBIX AKYTOB YTPOOHOIO TelIeHKa TAKXKe eIM TOJIbKO
CTapUKIU, Y KOTOPBIX y>Ke He MOIJIO ObITh fieTett. C Apyroit cTopo-
HbI, COBPEMEHHbIE 9BEHKV SMOPIOHOB CEBEPHOTO OJIEHS He esAT.
VIx mu6o BeualT Ha [iepeBo, MO0 3apbIBAIOT B CHET MU IPOCTO
BBIOPACHIBAIOT.

KBeb6exckuit antpomnosnor JI. Kieman o0bsicHseT 3amper Ha
noefanne 5MOPUOHA MOJIOABIMY JTIOIbMMY, VICXOAS 13 KOHIIENTa
«3HaKa» WK «roamucn» (la signature). 3apopbiin He MOXeT Iepe-
ABUTATbCA CAMOCTOSATENBHO. VIMEHHO IT03TOMY, CHEB €T0, IOHOIIN
TOXKE YTPaYNBAIOT CIIOCOOHOCTH OBICTPO XOuUTh. [lomarato, Bce aTn
Mepbl ObIIM HallpaBjIeHbl Ha IpefOXpaHeHMe OT pa3pblBa CBA3N
«4e7I0BeK-00bI9a». BBIHOCMBOCTD HEOOXO/YIMA MOIOSBIM TTIONSIM
Ha OXOTe, TOIZja KaK CTApMKM MOTYT IIO3BOIUTH cebe OTCYyTCTBUE
3TOro KadecTa. Jlymaercs, ¢ 9THUX e MO3UINIL JOIYCTUMO 00D-
ACHUTD IIpeIICaHNe HeCTU BBIIIOPOTKA TOIBKO B CyMKe. OMOpu-
OHY B yTpoOe Marepy, Ifie HeT BeTpa, TEIUIO, a KOT/ja OH MONajaeT
HapyXy, HA4MHAET AYTb BeTep, CIIOCOOHBIN JOCTABUTD IIONAM
HenpuATHOCTH. TakuM 06pa3oM, CyMKY JOIYCTMMO PacCMaTpuBaTh
KaK aHaJIOT MaTePUHCKOI YTPOOBI.

Kntouesvle cnosa: xkapuOy, [UKMiT CeBEPHBIiT O7IeHb, SMOPUOH, MHHY,
9BEHKM, OXOTa.
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The (In)Visible Third Wheel: Insects, Pests,
and their Implications for the Archaeology
of Human-Reindeer Interactions

Morgan Windle', Stephan Dudeck??, Henny Piezonka'

!Institute of Pre- and Protohistoric Archaeology, Kiel University, Kiel,
Germany; > European University at St Petersburg, Saint Petersburg,
Russia; ? University of Lapland, Rovaniemi, Finland
morganmwindle@gmail.com; stephan.dudeck@ulapland.fi;
hpiezonka@ufg.uni-kiel.de

S

Two herded reindeer outside a Sel’kup smokehouse, on the Taz River,
West Siberia. Photo by H. Piezonka. August 2021.

IIBa macyIuxcsi oJieHs BO3JIe KOIITVU/IbHM CebKYIOB Ha peke Tas,
3amagnas Cubups. ®oto X. [Tbesonxn. Asryct 2021.

In Arctic and Subarctic regions of Northern Eurasia, Rangifer
tarandus (reindeer) helped shape the complex socio-cultural fabrics
of mobile hunter-fisher-herder societies. Through an intimate
partnership that is grounded in mutualism and symbiosis, reindeer
in these societies are animate persons with roles as both herded
and wild animals. In the West Siberian tundra and taiga zones,
modern hunter-fisher-herder communities coexist with reindeer,
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co-creating culture through their entwined multispecies lifeways.
Archaeological evidence from Iron Age sites in the tundra demon-
strates that this type of cohabitation may have existed for at least
two millennia, and methods for investigating the timing and details
of human-reindeer interactions in the archaeological record are
currently expanding. The enduring practices of modern herders
may help to structure inferences and inform on the formation
processes of human-reindeer systems in the archaeological record.
As techniques of investigation are being improved, we argue that
the less visible entities which also co-construct these social,
economic, and cultural systems should be considered.

Here, we investigate the human-reindeer-insect interface,
specifically the role of Culicidae (mosquitoes), Ceratopogonidae
(midges), and Tabanidae (horseflies) in reindeer herding. How do
insects, and forest-tundra ecosystems reciprocally shape coexistence
practices? How do these insects influence hunter-fisher-herder daily
life and seasonal transhumance? How does insect stress and insect
avoidance in reindeer influence herding architectures? In this paper,
we will discuss the intersection of insects, reindeer, and hunter-
fisher-herder ecologies in Western Siberia, comparing Indigenous
folklores, ethnographic, ethnoarchaeological, and ethnozoological
evidence. From material and architectural constructions to small
and large-scale mobilities we seek to explore how entities, (mostly)
invisible in the archaeological record, impact hunter-fisher-herder
lifeways and trigger specific niche construction activities, and what
traces these may leave behind. In assessing this interface, we could
unravel potential mechanisms forming the archaeological record,
improving studies of hunter-fisher-herder societies in the present
and past.

Keywords: reindeer, herding practices, insects, folklore, ethno-
archaeology, West Siberia.
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(He)Bummmplit TpeTuit TUITHUIT: HACEKOMbIE, TAPA3UThI
M UX 3HAYeHUe J/I ApXeoIOTMHU B3aUMOJeViCTBIII
YyeIoBeKa M OJIEHA

Mopear Bunon', lImegpan [yoex> >, Xennu ITuesonka’

' VIHCTCUTYT J10- ¥ IPOTOMCTOPUYECKOIT apxeonoruy, Knnbckui
yHusepcuret, Kb, Tepmanus; 2 EBporeiickmil yHUBEpCUTET

B Canxr-Ilerepbypre, Cankr-Iletep6ypr, Poccus;

> Yuusepcurert Jlatnanpnu, PoBannemn, Quunsupms,
morganmwindle@gmail.com; stephan.dudeck@ulapland.fi;
hpiezonka@ufg.uni-kiel.de

B apkruyueckux u cybapkrudeckux pernonax CesepHoit EBpa-
3un Rangifer tarandus (ceBepHblii o7ieHb) moMor cpOpMUPOBATDH
CTIO>KHBIE COLMOKY/IBTYPHBIE CTPYKTYPBI KOUEBbIX 001IECTB OXOT-
HVKOB-PBIO0/IOBOB-IIACTYXOB. Brarogapsi TecHOMy mapTHEpCTBY,
OCHOBAHHOMY Ha B3aMIMOIIOHVIMAaHWM ¥ CUMOMO3€e, ONIeHN B STUX
00111eCTBaX [IPEACTAIOT OfYIIeBIEHHBIMY IMYHOCTSIMMY, UTPAIOLIN-
MM pOZTb KaK OIOMAlIHEHHbIX, TaK I AMKIUX )KMBOTHBIX. B 3amagHo-
CHOMPCKOI TYHZIPOBOIT M TaeXKHOJ 30HAaX COBpPeMeHHbIe coob1le-
CTBa OXOTHMKOB-PbIO0/IOBOB-IIACTYXOB COCYIECTBYIOT C OJICHAMI,
OHI >KVMBYT BMeCTe, 3aBUCAT APYT OT APyra ¥ BMeCTe CO3[HAI0T
001IIYI0 MEXXBU/JOBYIO KY/IBTYPY. APXeooridecKue TaHHble TaMsT-
HVKOBKETIE3HOTO BeKa B TYHJIpe ITOKa3bIBAIOT, YTO STOT TUII CO-
CYILIIeCTBOBAHVSI MOT OBITOBATD 10 KPaifHelt Mepe /{Ba ThICSIeTIeTIS;
IPOJO/DKAIOT Pa3BUBATHCS APXEOTOrNIecKyie METOMIBI, YTOYHSIO-
e BpeMsi ¥ KOHKpeTHbIe pOpPMbI B3aMMOLECTBUsS YeloBeKa
¥ O7IeHs1. YCTOIYMBbIE IIPAKTUKY COBPEMEHHBIX O/IEHEBOJOB MOTYT
IIOMOYb CTPYKTYPUPOBATh BBIBOAbI ¥ [aTh MH(OPMALMIO O IIPO-
neccax GpopMmUpoBaHMs B3aMMOOTHOLIEHNUIT MEX/Y YeI0BEKOM
U O7leHeM B apxeojiormy. Mbl c4mMTaeM, 4TO 11O Mepe TOTro, KaK
COBEPIIEHCTBYIOTCSI METO/bI MCCIEOBAHMS, CIeAyeT YUUThIBATH
MeHee 3aMeTHbIe CYLIHOCTHM, KOTOpPbIe TaKXXe 110 COBOKYIHOCTM
KOHCTPYMPYIOT 3T COLMANbHbIe, 9KOHOMIYECKIE U KY/IbTYPHBIE
CHCTEMBIL.

3ech MBI MCCIIeflyeM B3alMOJIE/ICTBIE Ye/IOBeKa, O/IeHs 1 Ha-
CEeKOMOTO, B yacTHOCTH, porb Culicidae (komapsr), Ceratopogonidae
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(mowmkm) u Tabanidae (ciernn) B onenesopcrse. Kak HacekoMble
Y 9KOCVICTEMBI JIECOTYHAPBI B3aIMHO BJIMAIOT Ha MPAKTUKU CO-
cymecTBoBaHuA? Kak 9Ty HaceKoMble B/IUAIOT Ha IIOBCEJHEBHYIO
XV3Hb OXOTHUKOB-PBIOOJIOBOB-IIACTYXOB U CE30HHBIN IE€PEroH
ckota? Kak cTpecc OT HaCeKOMBIX 1 UX M30eraHyue y CeBepHbIX
O7IeHell BIMAIOT Ha MPAaKTUKM Bblmaca?l B arToit ctarbe Mbl 00Opa-
TUMCS K B3aMMOJIEVICTBUIO 9KOJIOI I HACEKOMBIX, CEBEPHBIX OJIEHEN
Y OXOTHUKOB-PbIOOTIOBOB-IIACTYX0B B 3amajgHoi Cubupu, cpas-
HYBast (POIBKIOP KOPEHHBIX HAPOJOB, 3THOrpaduIecKue, STHOAP-
X€OJIOTMYeCKIe 1 9THO300JI0T4YecKye faHHble. HaumHas ¢ mMate-
PMA/IBHBIX M CTPYKTYPHBIX KOHCTPYKIWIT U 3aKaHUMBAs Ma/IbIMU
¥l KPYITHOMACIITaOHBIMY MOOVM/IBHOCTSIMM MBI CTPEMMMCS U3YIUTD
KaK CYIJHOCTY, HeBUAVMBIe (B OCHOBHOM) /ISl apX€OIOTMYECKIX
MICCIeJOBaHMI, BIMSIOT Ha 00pa3 KM3HU OXOTHUKOB-PbIO0TOBOB-
IIaCTYXOB, KaK OHMY 3aITyCKAIOT OIpefie/IeHHbIe IIPOL[eCChl CO3IaHMsA
HMIIL, ¥ KaKye CIefibl OHU MOTYT OCTaB/IATh. OlLieHuBas 9TO B3au-
MOJIEJICTBYE, MBI MOI/IY OBl PACKPBITh IIOTEHIIMA/IbHbIE MEXaHVI3MBI,
dbopMupyIoLIe apXeoIornuecKue JaHHble, YIyqllas TeM CaMbIM
VICCIeIOBaHNe OOILIeCTB OXOTHUKOB-PbIOOTIOBOB-IIACTYXOB B Ha-
CTOALIEM U IIPOIIIOM.

Kntouesvle cnosa: ceBepHbIN ONIeHb, TPAKTUKH BbINACA, HACEKOMBIE,
¢donbkIop, sTHOapXeonorns, 3anagHas Cubups.
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The Ideal Opponent: Human-Wildlife Relations
in Eastern Siberia

Lia Zola

University of Turin, Turin, Italy, lia.zola@unito.it

Wolf cub in Oymyakon, Sakha-Yakutia, Russia.
Photo by Lia Zola. Summer 2019.

Bomyonok B Oiimsakone, Caxa-fAxyrusd, Poccus.
®oto JIun 3omna. Jlero 2019.

Recent anthropological reasoning, fostered by the ontological
turn debate (Descola 2005, Viveiros de Castro 1998, Ingold 1988,
2000) tackled the issue of multispecies ethnography: it deals with
the lives and deaths of all the creatures that for decades have stayed
on the margins of anthropology. According to this approach,
animals, insects, plants, and other organisms, even viruses — what
Agamben has called “bare life” (1995) — have started to appear
alongside humans with their own biographical and political lives.
Focused on the changing contours of the issue of “nature’, wriggling
within whatever “human nature” might mean, multispecies ethno-
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graphy recalls that “human nature is an interspecies relationship”,
as Anna Tsing would put it (1995, p. 94). This last statement may
also refer to the connections between humans and wildlife. Relying
on an approach that favours an interdisciplinary “multispecies lens”,
in which humans are observed as one of multiple organisms that
interact with other species to shape and create environments, my
paper will take into account the interconnections and coexistence
between wolves and people in Sakha-Yakutia, Eastern Siberia.

Keywords: wolves, human-wildlife relations, multispecies lens,
Sakha-Yakutia, Fastern Siberia.

VpeanbHblil ONNIOHEHT: OTHOLIEHNU S MEX/Y YeI0BEKOM
U [MKoi1 mpupopoii B Bocrounoit Cnéupnu

JIua 3ona

Typuuckmit yuusepcuret, Typun, Vtanus, lia.zola@unito.it

HepaBHuit aHTPOIONOrMYeCKMII Pe30HAHC, BBI3BAHHBII Jieba-
TaMy 110 IIOBOZy HOBOTO OHTONOrnyeckoro mosopora (Descola
2005, Viveiros de Castro 1998, Ingold 1988, 2000) 3aTrpoHyn Temy
MHOTOBM[IOBOJ 9THOTrpadui: OHa KacaeTcsl KU3He ¥ CMepTeit Bcex
CyIIEeCTB, KOTOPbIE IeCATUIETVAMY OCTaBa/INCh Ha 0O0UVHE aHTPO-
nonoruy. CoryIacHoO 3TOMy IOAXOLY, )KMBOTHbIE, HACEKOMBIE, pac-
TEHUA ¥ IPYT¥e OPraHU3Mbl, Jjake BUPYCbI — TO, YTO AramMbeH
Ha3BaJI «TOJIO XKM3HbIO» (1995) — Havany MOSABIATHCA PALOM
C JIOABMM C MX COOCTBEHHBIMU OuorpaduyecKumMm U MOAUTHAYe-
ckymu >xusHAMI. ChOKycrpoBaHHASA Ha MEHAIOMINXCA KOHTypax
TeMBbI «IIPUPOJA», paboTaloIIasA HaJi BOIIPOCOM, YTO Ha CAMOM Jierie
O3HAYaeT «JelloBevYecKas MPUPOJa», MHOTOBUOBAsI STHOrpadus
HAIIOMUHAET, YTO «4eJIoBeYecKas IPUpofa — 3TO MEXKBUIOBbIE
OTHOIIIEHMsI», KaK BbIpasmnack Auna 1[3uH (1995, ¢.94). Oto 10-
CIefiHee yTBEP)K/eHME MOXKET TaKXKe OTHOCUTBCSA K CBA3AM MEXIY
JIIOOBMU U IMKOI Tpupopoit. Onypasch Ha MeXAVCIUIIIVHAPHBII
MHOTOBMJIOBOJI TIOAXO/I, PacCMAaTPUBAIOLINII YelIOBeKa KaK OfVH
13 MHOXXECTBA OPraHM3MOB, B3aMMOJEVCTBYIOIUX C APYTUMMA
BuaMy, GopMMPYs U CO37IaBasi OKPYXKAIOLIYIO Cpexy, sl 00palanch
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B CBOEM JIOK/Iafie K TeMe B3aMIMOCBS3M 1 COCYILeCTBOBAHM BOTKOB
n mogeit B Caxa-SIkyTtnn, Boctounas Cubups.

Kniouesvie cnosa: BONKY, OTHOLIEHN Ye/ToBeKa C AMKOI IIPUPOTIOI,
MHOroB1I0BoOI noxxox, Caxa-SkyTns, Bocrounas Cnbups.
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